The Trinity
Introduction

“Who do people say I am,” Jesus asked (Mark 8:27).  The answer to this question will not only determine a person’s orthodoxy but their eternal welfare.  The quest for a proper and accurate Christology has been at the forefront of Christian doctrine since Jesus asked the question.  Certainly it was an issue in the early church and was the reason for the assembly of the initial church councils.  It is, undoubtedly, the most important of all doctrinal issues.

The first order of business in identifying any non-Christian cult is the examination their Christology—what they believe about Jesus Christ.  The Mormons, Jehovah Witnesses, Unitarians and Christian Scientists (to name just a few) have historically and correctly been identified as pseudo-Christian mainly on the basis of their view of Jesus as less than eternal divinity.  What you believe about the basic identity of God, Jesus and the Holy Spirit is the foundation for your salvation.
This paper intends to look at the Christological question in light of the doctrine of “The Trinity” and challenge a couple of the popular notions that spring from the classic theological term.  Of course, this is no small thing but I have become convinced that even though the evangelical and reformed understanding of the Trinity is the bedrock of an orthodox theology, in a popular sense, the term has become slightly flawed and theologically sluggish.  
Never would I intend to undermine the idea of Jesus Christ as the divine, uncreated, eternal Word of God who is the image of the invisible God (Colossians 1:15) and the exact representation of his being (Hebrews 1:3).  Jesus, the Word made flesh is eternal an and is the Creator of all things.  In him, all the fullness of the Deity lives in bodily form (Colossians 1:9).  He must be recognized as divinity because he is to be worshipped (see Luke 24:52). The divinity of Jesus should never be in question but the way that divinity is understood can use some sharpening in the modern church.
In the appendix you will find an article by Jason Dulle which categorizes some of the thought and history around what he calls the ontological aspects of the person of Christ.  He lists five different categories of Christian thought on the subject. “Dynamic Monarchianism” is the idea that Jesus was a regular guy who came to be endowed with divine power.  Modalistic or Dualistic Monarchianism would say that the Son is not eternal, but is the Father manifest in flesh for the purpose of redemption.  Arianism, which was the main reason for the Council of Nicea in the year 325, declared Jesus to be a created being.  Trinitarianism and Tritheism round out Dulle’s list.  There are also a number of non-Christian categories—like the New Age “cosmic Christ” and the popular attempts to “de-mythologize” the life of Jesus in Dan Brown’s The DaVinci Code and James Cameron’s The Lost Tomb of Jesus.
Extra-Biblical Terms

It has been pointed out that “Trinity” is not a Bible term.  I am not opposed to extra-biblical terms to describe biblical truth.  Terms such as “incarnation” and “rapture,” are not expressly found in our English Bibles but they are helpful in describing biblical truths.  That being said, I think it is better to use more direct biblical terms in doctrinal discussions when possible.  For instance, I prefer the term, “Lord’s Supper” over “Communion” or “Eucharist” since the former is derived and the latter two are contrived from biblical texts.  
Is it an issue that “Trinity” is not a true derivative from any biblical term?  No and Yes.  No, in the sense that extra-biblical terms do not necessarily make un-biblical doctrine, but yes, in the sense that any term that comes directly from the biblical text holds more credence and a better chance of being understood because of scriptural context.  The fact that “Trinity” is not a Bible word doesn’t mean that it is not a Bible concept but the fact that it is not a Bible word does make it easier for the term to take on a meaning that strays from the actual parameters of biblical teaching on the subject.
So, is there a more direct biblical term that aptly describes the three-fold relationship of Father, Son and Holy Spirit?  Unfortunately not (despite the King JamesVersion’s use of the term “Godhead”). As Dulle has pointed out:
The Biblical authors expressed their understanding of Christ primarily in terms of His function, not in metaphysical terms.... they did not focus on the ontological level of Christ's person, and thus never developed a vocabulary to express it. Over time, however, the church came to see a need to understand and explain the metaphysical constituents of Christ's person so that Christ's function would be preserved.1
Immanuel
There is a wide spectrum of thought on the subject of the divinity of Christ from different persons and groups who profess to follow Jesus.  On one end there are those like the Mormons and Jehovah Witnesses who discount the divinity of Christ, holding him to be a created being.  On the other end are the “Oneness” groups who say that the revealed name of God is Jesus and that when Jesus prayed while on earth he was actually praying to another form of himself.  A proper Christology must fall somewhere in between—but where?

In Matthew’s account of the birth of Christ, he cites two names that would be given to the son born to the virgin, Mary.  The first is the name Jesus.  “Jesus” in Hebrew is “Yeshua” (the same name as “Joshua”), which means “Yahweh saves.”  Matthew then quotes Isaiah 7:14 and says, “The virgin will be with child and will give birth to a son, and they will call him Immanuel—which means, "God with us. These two names, “Jesus” and “Immanuel,” denote the initiative of God to come among his people and bring salvation.  Through Jesus, Yahweh would bring salvation.  And through Jesus, Yahweh would dwell among us.

To say that Jesus is “Immanuel—God with us” is more biblically precise than saying, “Jesus is God.”   Such a statement is based on truth but has too many inaccurate implications.  It implies, to me at least, that there is little distinction of persons and levels of authority in the Godhead.  And the New Testament is very clear that there are such distinctions.  In essence, Jesus is the same as the Father, but in person, authority and function, he is not (we will look at John 14:28; 1 Corinthians 8:6; 1 Corinthians 15:27-28; and Matthew 28:18 shortly).  Jesus is Immanuel in the sense that everything the Father is, he is, so when you see Jesus, you have seen the Father–but he is not the Father.  It is in this sense that Jesus is Immanuel–God with us. 

Distinction of Persons in the Godhead

Paul makes a statement in 1 Corinthians 8 that marks an interesting distinction between God the Father and the Lord Jesus: There is but one God, the Father, from whom all things came and for whom we live; and there is but one Lord, Jesus Christ, through whom all things came and through whom we live (vs. 5-6).  Please read the verse again noticing the three prepositions used: From, for and through. Paul makes the distinction, through the use of prepositions, that God the Father is the source and the receiver of all life and Jesus is the agent through which that life is given and carried out.

Regarding the issue of the nature of the Trinity, this little verse has something to say.  Affirming monotheism, Paul says that there is one God.  Who is that?  It is the Father.  And there is one Lord.  Who is that?  It is Jesus.  Does this discount the idea that Jesus is eternal, divine and in very nature, God?  No.  But Paul’s statement does show a marked distinction in the relationship between the Father and the Son.

Another statement of Paul sheds further light on the subject.  Speaking of Jesus, Paul says, Through him we…have access to the Father by one Spirit (Ephesians 2:18).  We see that it is through Jesus and by the Spirit that we have that access to the Father.  Here is another case where Paul’s use of prepositions is very meaningful in understanding the functional relationship of Father, Son and Holy Spirit.  The prepositions, through and by, are the very things which differentiate the role of Jesus and the role of the Holy Spirit.  Jesus is the way to the Father and the Holy Spirit is the means.  “No one comes to the Father except through me,” Jesus said (John 14:6).  While Jesus is “the way,” the function of the Holy Spirit is different.  He is the effectual means.  It is by the power of the Holy Spirit that we become convicted of sin, receive a revelation of the gospel, are born again, are transformed into the image of Jesus, are empowered for ministry, are taken into the presence of God and whatever else the will of God calls for in our lives.

It has been said that form follows function and that function determines form.  In the midst of some theological clutter regarding the nature of the triune Divinity, perhaps comprehending the functions of the three distinct persons of the Godhead will help us to comprehend their form.  The Father, Son and Holy Spirit are one in nature.  That is why they can be said to be “Triune.”  They are three, yet one.  They are the same in nature, yet they are distinct in person, position and function.  

The fact is, we relate to the Father, the Son and the Holy Spirit differently.  We relate to them according to their function.  We relate to the Father as God, to the Son as the perfect image of God who makes the way to the Father, and to the Spirit as the empowering means of that access.  These distinctions help us to not only understand our relationship with each; they help us to understand their relationship with each other.
The Greater Authority of the Father

For me, the prime distinction between the Father and the Son is the scriptural truth of Jesus’ submission to the greater authority of the Father.  This poses a problem for some Trinitarians and all Oneness Pentecostals.  The following scriptures indicate that, in the scope of cosmic authority, the Father is greater than the Son and that the authority that Jesus carries is derived and delegated from the Father:
· You heard me say, `I am going away and I am coming back to you.' If you loved me, you would be glad that I am going to the Father, for the Father is greater than I.  –John 14:28

· Then the end will come, when he hands over the kingdom to God the Father after he has destroyed all dominion, authority and power.  For he must reign until he has put all his enemies under his feet.  The last enemy to be destroyed is death.  For he "has put everything under his feet." Now when it says that "everything" has been put under him, it is clear that this does not include God himself, who put everything under Christ. When he has done this, then the Son himself will be made subject to him who put everything under him, so that God may be all in all. -1 Corinthians 15:24-28

· Then Jesus came to them and said, "All authority in heaven and on earth has been given to me….” –Matthew 28:18
· For I did not speak of my own accord, but the Father who sent me commanded me what to say and how to say it. –John 12:49
· During the days of Jesus' life on earth, he offered up prayers and petitions with loud cries and tears to the one who could save him from death, and he was heard because of his reverent submission. Although he was a son, he learned obedience from what he suffered and, once made perfect, he became the source of eternal salvation for all who obey him. –Hebrews 5:7-9
One could argue that Jesus’ submission to the greater authority of the Father was the “fully man” part of his nature that was in place only during his incarnation on earth.  The fact that he was not omniscient while on earth and was fully reliant on the leading of the Father and empowerment of the Spirit as he ministered would be consistent with this idea.  But the 1 Corinthian 15 passage cited above suggests a post-ascension submission of Jesus to the greater heavenly authority of the Father.  I am convinced that Jesus’ reverent submission to the Father was and is the model and example for us to follow in God’s great design for life.  The Son was meant to be in submission to the Father.  There is hierarchy not only in the Godhead but in all of God’s created order.  The equality that Jesus has with God is rooted in his very nature.  But the authority that is his is not intrinsic—it is delegated.  This is an important point in the discussion.  Here is where the “Trinity” as popularly understood is dull in its Christology.  It discounts or disregards the distinct submissiveness of the Son to the greater authority of the Father.
Monotheism and the Trinity

Has the traditional understanding of the Trinity been a stumbling block to the gospel for those groups who uphold the concept of monotheism?  We cannot over-estimate the importance of Jesus as the one and only standard of salvation for he is the stumbling block upon which people are broken for salvation or by which they are crushed for judgment (see Luke 20:18).  But if the popular conception of the Trinity does not represent the nature and role of the Son of God in a totally accurate way, then perhaps it has unnecessarily impeded persons from seeking and understanding the truth of the Gospel.

Muslims, Jews and Jehovah’s Witnesses in particular use the doctrine of the Trinity as an argument that Christians hold to a form of polytheism.  It is not that the doctrine of the Trinity explicitly or intentionally promotes the idea of three Gods.  We all have heard the statement: “One God in three persons,” which is the most fundamental tenet of the Trinity.  No matter what anyone else thinks and despite the abstractness of the concept of the Trinity, Christians have always believed and confessed monotheism.  However, I believe a more precise biblical extrapolation of the truth of “one God in three persons” could avoid unnecessary confusion and outright rejection of the gospel among people for whom monotheism is non-negotiable.
For example, there is a difference between saying that “Jesus is God” and saying that “Jesus is the uncreated, eternal, exact representation of the being of God come to us in human form.”  If the Christian states that “Jesus is God” then to say that Yahweh is also God and that the Holy Spirit is also God is, for monotheists of other religions, to suggest that there are three Gods—and all of our assertions to the contrary concerning the “mystery of the Trinity” do no good.  But to declare that in Christ all the fullness of God was displayed in bodily form gets more to the heart of the message of the incarnate deity and is less likely to be a stumbling block to those who rightly believe that there is but one God.
The “Jesus Only” Doctrine

The “Oneness” or “Jesus Only” Pentecostals came into existence ninety years ago as a response to problems that were perceived in the Trinitarian doctrine.  They affirmed monotheism and resolved the mystery of the Godhead by declaring that there are not three distinct persons that constitute divinity but only one—and his name is Jesus.  This is why the practice among oneness groups is to baptize in the name of Jesus only (never in the name of the Father, Son and Holy Spirit).  These groups, such as the United Pentecostal and Apostolic Churches affirm the “dual” nature of Jesus as “fully God and fully man” and that he alone constitutes the sum of divinity.  In regard to the Holy Spirit, he is not to be regarded or addressed as a distinct person but is simply the spirit (small s) of God.
There is something to be said for Oneness doctrine.  Their Christology fully affirms the divinity of Jesus and the efficacy of the cross for salvation.  Theirs is a clear, simple and Christ-honouring answer to the question by Jesus, “Who do people say that I am.”  In today’s spiritual milieu where the overwhelming tendency is to underestimate the person of Jesus it is much less of a problem to overestimate him—but that is what I believe the “Jesus Only” Christians do.
In addition to John 14:28, 1 Corinthians 15:24-28, Matthew 28:18-19, and John 12:49 which show the distinctiveness between the Father and the Son and are cited above, other scriptures that the Oneness groups have a challenge to deal with are:

· As soon as Jesus was baptized, he went up out of the water. At that moment heaven was opened, and he saw the Spirit of God descending like a dove and lighting on him.  And a voice from heaven said, "This is my Son, whom I love; with him I am well pleased"  -Matthew 3:16-17
· For he has set a day when he will judge the world with justice by the man he has appointed. He has given proof of this to all men by raising him from the dead -Acts 17:31
· If anyone loves me, he will obey my teaching. My Father will love him, and we will come to him and make our home with him –John 14:23
· He was with God in the beginning… -John 1:2
· Stephen, full of the Holy Spirit, looked up to heaven and saw the glory of God, and Jesus standing at the right hand of God. "Look," he said, "I see heaven open and the Son of Man standing at the right hand of God." –Acts 7:55-56
These scriptures and dozens like them affirm the distinct relationship between two separate persons; the Father and the Son.
“My Lord and My God”

There are a number of New Testament scriptures which, depending on how they are translated, refer to Jesus as “God.”  Among them are:

· Then he said to Thomas, "Put your finger here; see my hands. Reach out your hand and put it into my side. Stop doubting and believe."  Thomas said to him, "My Lord and my God!"  Then Jesus told him, "Because you have seen me, you have believed; blessed are those who have not seen and yet have believed." –John 20:27-29
· In the beginning was the Word, and the Word was with God, and the Word was God.  He was with God in the beginning.  Through him all things were made; without him nothing was made that has been made. In him was life, and that life was the light of men. –John 1:1-4
· "I tell you the truth," Jesus answered, "before Abraham was born, I am!" –John 8:58
· …while we wait for the blessed hope—the glorious appearing of our great God and Savior, Jesus Christ…. –Titus 2:13
· To those who through the righteousness of our God and Savior Jesus Christ have received a faith as precious as ours… -2 Peter 1:1
· Theirs are the patriarchs, and from them is traced the human ancestry of Christ, who is God over all, forever praised! Amen. –Romans 9:5
· We know also that the Son of God has come and has given us understanding, so that we may know him who is true. And we are in him who is true--even in his Son Jesus Christ. He is the true God and eternal life. -1 John 5:20
· For to us a child is born, to us a son is given, and the government will be on his shoulders. And he will be called: Wonderful Counselor, Mighty God, Everlasting Father, Prince of Peace.  –Isaiah 9:6
There can be little doubt that there is strong affirmation in the Bible concerning the eternalness and divinity of Jesus Christ.  John 1, John 8, and Isaiah 9 are especially compelling.  The argument that verses such as Titus 2:13, 2 Peter 1:1, Romans 9:5 and 1 John 5:20 give Jesus the title of “God” is weakened by the fact that, grammatically, each one of these verses can be, and often is, translated differently.  For instance, in the NIV, Romans 9:5 is translated, from them is traced the human ancestry of Christ, who is God over all, forever praised! Amen, but it can just as easily be translated, from them is traced the human ancestry of Christ, who is over all, God be forever praised! Amen.  
I certainly wouldn’t go as far as the Jehovah Witnesses with their concocted notions regarding the above verses—saying that the Word was a God and not God and that when Thomas said to Jesus, “My Lord and my God,” he was using an expression similar to “Oh my God.”  These two verses in particular ascribe and affirm the divinity of Christ.  But as with any discussion of doctrine, we need to take into consideration all of the pertinent scriptural points regarding the nature of Jesus so we can get the full picture of who he is and how he relates to us, to the Father and to the Holy Spirit.  The following two passages are helpful in doing that.
Hebrews 1 and Colossians 1
Returning to the question, “Who do people say that I am,” there are two major New Testament passages that directly address the ontological question of the divine nature of Christ:
· In the past God spoke to our forefathers through the prophets at many times and in various ways, but in these last days he has spoken to us by his Son, whom he appointed heir of all things, and through whom he made the universe.  The Son is the radiance of God's glory and the exact representation of his being, sustaining all things by his powerful word. After he had provided purification for sins, he sat down at the right hand of the Majesty in heaven.  –Hebrews 1:1-3

· He is the image of the invisible God, the firstborn over all creation. For by him all things were created: things in heaven and on earth, visible and invisible, whether thrones or powers or rulers or authorities; all things were created by him and for him. He is before all things, and in him all things hold together.  And he is the head of the body, the church; he is the beginning and the firstborn from among the dead, so that in everything he might have the supremacy. For God was pleased to have all his fullness dwell in him, and through him to reconcile to himself all things, whether things on earth or things in heaven, by making peace through his blood, shed on the cross. –Colossians 1:15-20

I believe that it is in these two passages of Scripture that we get the clearest answer to the question of who Jesus is.  It is here that we can pinpoint the nature of his divinity—not missing too high or too low his place in the Godhead.  We can see that Jesus is Divine in the sense that:

· He is the radiance of God’s glory and the exact representation of his being.

· He is the image if the invisible God

· He is the agent of creation

· All the fullness of God dwells in him.

But also that he is submitted to the Father in the sense that:

· He is the Son of God

· He is appointed by the Father
· He is used by the Father as the agent of Creation

· He is seated at the right hand of the Father
If anyone came to me and asked me to explain who Jesus really is, these are the two passages of Scripture to which I would refer.

The Christ, the Son of the Living God
When Jesus asked his disciples, “Who do people say that I am,” the revelation of the Father came to Peter at that time and he declared, “You are the Christ, the Son of the Living God” (Matthew 16:16).  The many titles of Jesus have been well documented but the fundamental revelation, of course, is that he is the Christ, the Son of God.  Over 500 times is the Greek word, “christos” found in the New Testament—almost all of them, of course, referring to the person of Jesus (christos is the Greek equivalent of the Hebrew, “Messiah” and it means “the anointed one”).  Jesus is also identified as “the Son” or “the Son of God” over 100 times.  The most common name that Jesus used for himself was “the Son of Man.”
How you understand and interpret Peter’s revelation of who Jesus is can vary, but it remains the fundamental revelation of the answer to the supreme question.  First, foremost and overwhelmingly Jesus is known as the Christ, the Son of the Living God.  Yes, all of Scripture points to him so Jesus can be identified by dozens of different names in the Bible (i.e. Rock of Salvation, Rose of Sharon, King of Kings, Prince of Peace…) but we know him best as the Christ, the Son of the Living God.  I am not discounting the other names of Jesus—they enhance the full understanding of his person, function and nature but Peter’s revelation from the Father did not happen to be any of these.  It was simply, “You are the Christ, the Son of the Living God.”
It should be noted that Peter’s proclamation in Matthew 16:16 christologically overshadows Thomas’s statement in John 20:28, “My Lord and my God.”  Was Thomas’ revelation greater than Peter’s?  No, Peter’s was actually more significant even though you would think that calling someone “God” would be more significant that calling someone “the Christ.”  But it is not the case.  Thomas’ statement needs to be understood as not superseding Peter’s revelation but somehow complimenting the fundamental revelation of Jesus as Messiah.  There is no question that Thomas’s statement affirms the divinity of Jesus, but, the truth is, the practice of the Bible as well as the church through the ages is to refer to Jesus as the Son of God, not as “God.”  That title is almost always reserved for the Father.
The Council of Nicea: “One Substance with the Father”
In the year 325 a general council of the church bishops was called by the Emperor Constantine.  The convocation in the city of Nicea (modern Turkey) was mainly a response to the controversy between Alexander of Alexandria (and his followers) who believed that Jesus was uncreated and of the same substance with the Father and Arius and his followers who believed that Jesus was a created being and of lesser substance (see appendix).  The Council of Nicea was crucial in establishing an orthodox Christology for the church.  Out of this council came the Nicene Creed—a statement of faith regarding the nature of God and Jesus and some basic tenets of the faith.  The Creed was revised in 381 at Constantinople and remains a strong doctrinal confession in many churches yet today.
The original Creed of 325 says:

We believe in one God, the Father Almighty, Maker of all things visible and invisible.  And in one Lord Jesus Christ, the Son of God, begotten of the Father the only-begotten; that is, of the essence of the Father, God of God, Light of Light, very God of very God, begotten, not made, being of one substance with the Father; by whom all things were made both in heaven and on earth; who for us men, and for our salvation, came down and was incarnate and was made man; he suffered, and the third day he rose again, ascended into heaven; from thence he shall come to judge the quick and the dead. And in the Holy Ghost. But those who say: 'There was a time when he was not;’ and 'He was not before he was made;' and 'He was made out of nothing,' or 'He is of another substance' or 'essence,' or 'The Son of God is created,' or 'changeable,' or 'alterable' — they are condemned by the holy catholic and apostolic Church.2
I believe this is a superb doctrinal statement and I give it full assent (I am sure the church fathers are relieved and gratified).  Some may assume that this creed is a basic Trinitarian statement but it is not.  It doesn’t go quite as far and is not as simplistic as what has become the common understanding of the Trinity. It is important to be as biblically accurate as possible concerning the ontological question and I believe the Council of Nicea really hit the mark.

The key phrase in the Nicene Creed is “being in one substance with the Father.”  Arius challenged this idea but the Council affirmed it.  This is the true wonder of the Godhead—not that “Jesus is God” but that he is of “one substance with the Father.”

The Holy Spirit

This paper has been much more Christological (concerning Christ) than Pneumalogical (concerning the Spirit), but a few more things need to be said about the person of the Holy Spirit as he relates to the Father and the Son.  First of all, it is eminently clear from Jesus’ remarks about the Holy Spirit that the Spirit of God is not an “it” but a “he.”  This is a very important distinction and qualifies him to be spoken of in personal terms—not only by Jesus, but also by us.  So, he is more than an impersonal force or even the spirit (small s) of God.  He is the distinct and third person of the triune God.

In the Scriptures, the Holy Spirit is known mainly as the Spirit of God but also as the Spirit of Jesus (see Acts 16:7 and Philippians 1:9).  This fact could be used to argue in favour of a Oneness theology but it is more an indication of the oneness of the Father and Son in nature and substance than the idea that they are one and the same person.  Does the fact that the Spirit of God is also known as the Spirit of Jesus foster the argument that “Jesus is God?”  Certainly, but again, a biblical Christology is not quite that simple.
When the Nicene Creed was revised at Constantinople in 381, this statement about the Holy Spirit was added: …who proceeds from the Father and the Son and with the Father and the Son together is worshipped and glorified. I know of no indication in the Scriptures by teaching or by example where the Holy Spirit is to be worshipped. It has been said, and rightly so, that the Holy Spirit does not draw attention to himself but works to reveal the person of Jesus Christ and the will of God and empower the people of God for works of service.  This is his role in the triune Godhead.

A common Trinitarian statement is “God the Father, God the Son and God the Holy Spirit.”  This is a familiar and comfortable phrase, but it does not come from the Bible.  Just as we don’t refer to Jesus as “God the Son” as a practice (have you ever began a prayer, “Dear God the Son?”) we don’t normally say “God, the Holy Spirit” when addressing or referring to the Holy Spirit.  We are more familiar with Him than that and we really don’t relate to him in those terms.  We relate to “Father God” in those terms but not the Son or the Spirit.

Some prefer to drop the definite article (“the”) when referring to or addressing the Holy Spirit.  The understanding is that “Holy Spirit” is the proper and personal name of the Spirit of God—like “Jesus” is the proper name of the Son of God and “Yahweh” could be considered the proper name of Father God.  For instance, someone might say, “We are waiting for Holy Spirit to come.”  It makes sense that if the Holy Spirit is a person he would have a name.  But in most of the ninety times the New Testament refers to the Holy Spirit, the definite article is used and the rest of the time it can be said that the definite article is implied.  So I don’t think you can make a solid biblical case that the personal and proper name of the Holy Spirit is “Holy Spirit.”
If Jesus is submitted in authority to the Father, what about the Holy Spirit?  Is he to be considered the “third” person of the Godhead in order or in rank?  This idea comes from the baptismal formula of Mathew 28:19 where Jesus said, Therefore go and make disciples of all nations, baptizing them in the name of the Father and of the Son and of the Holy Spirit.  There is usually an implied order of importance in any list but, to me, the listing of the Holy Spirit third has more to do with the necessity of his inclusion for us to understand and experience the full compliment of who God really is.  There is really no other indication in the Scriptures concerning the place or rank of the person of the Holy Spirit.  Whereas Jesus found it necessary to affirm the greater authority of the Father, it does not seem to be an issue when it comes to the Holy Spirit.  Considering that the Holy Spirit is not worshipped in the Scriptures and that he does not naturally draw attention to himself, there seems to be no need to distinguish any kind of rank as he relates to the Father and the Son.  But if he is more than simply the spirit of God—a distinct person in his own right—why does it seem to be more difficult to grasp the distinctiveness of his personality?  The reason for this (and the reason that he doesn’t have a personal name) is that even though he is a distinct person there is little or no distinction of his personality revealed to us in the Bible.  To put it in human terms, the Holy Spirit is completely “unassuming.” He draws no attention to himself.  He loves to reveal Jesus and be God to us.  In fact, he is both Jesus and God to us.
Conclusion
The most important question ever asked still remains: “Who do people say that I am.”  It is both possible and common to underestimate who Jesus is.  Most non-Christians do.  In this paper I am suggesting that it is also possible to overestimate who Jesus is.  It sounds like heresy, but certainly the Oneness groups have done it and, to a lesser degree, some Trinitarian assertions do the same.  I am not suggesting that we throw out the concept of the Trinity—we just need to be sharper with our Christology.  The doctrine of the Trinity has evolved since the Council of Nicea into something slightly more than what the biblical authors and the early church Fathers would be comfortable with.  It’s not that I will refrain from singing the great hymn, “Holy, Holy, Holy” in public.  I do believe in “God in three persons…”  But the Father, Son and Holy Spirit deserve to be known for who they are as they relate to each other and to us.  I am what you might call a “Hierarchical Trinitarian.”  I believe in one God in three persons but also that in the Godhead there is a hierarchy of distinct and delegated authority and function.  This is eternal life, Jesus said, that they may know you, the only true God and Jesus Christ, whom you have sent (John 17:3).  To be precise in the answer to this most important question honours our Lord and vitalizes our knowledge of him.  
Jesus came to reveal the Father.  We see the glory of God in the face of Christ (2 Corinthians 4:6) because he is the exact representation of his being (Hebrews 1:3).  He is Immanuel…God with us (Matthew 1:23).  In him, all the fullness of the Deity lives in bodily form (Colossians 2:9).  He is seated at the right hand of God (Colossians 3:1) with all authority in heaven and on earth having been given to him (Matthew 28:19). Salvation is found in no one else, for there is no other name under heaven given to men by which we must be saved (Acts 4:12).  He is to be worshipped and adored.  And it is Christ in us which is our hope of glory (Colossians 1:27).

1Jason Dulle, The Apostolic Network Institute for Biblical Studies “Non-Biblical Vocabulary: Does it Make the Trinity False?
2 http://en.wikipedia.org/wiki/Nicene_Creed

Appendix
Five Historical Views of the Christian God
Dynamic Monarchianism 
Also known as Adoptionistic Monarchianism, this view of the Godhead attempted to preserve monotheism by denying the absolute deity of Jesus Christ. Jesus was a mere man, but became endowed with the Holy Spirit in a special way at some point in His life (usually attributed to the time of His baptism). Jesus was the logos and was homoousis (of the same essence) with the Father, but in the same sense as a man’s reason is homoousios to himself. The logos was not God in the strict sense however, for the same logos was present in all men in degree. The man Jesus merely experienced the operation of this power to such an extent that the logos penetrated the humanity of Christ progressively, resulting in eventual deification. The Holy Spirit was an impersonal force like the logos, and was operative as the grace of God in the church.
The founder of this view was Theodotus of Byzantium. Its most famous proponent, however, was Paul of Samosota. 
Modalistic Monarchianism 

This form of monarchianism existed side-by-side with Dynamic Monarchianism, but took a different route. This form of Monarchianism embraced a strict monotheism, and opposed the Subordination doctrine of the day, particularly the logos doctrine espoused by the Greek Apologists. It maintained that God is absolutely one in number, and not one in unity; He is one being, one person. The terms, "Father," "Son," and "Spirit" are three titles for the one God as He reveals Himself to mankind relationally and functionally. There is a three-fold mode of revelation of God, but not a tripersonality within His being.

The Son is not eternal, but is the Father manifest in flesh for the purpose of redemption. The Holy Spirit is not another personality in the Godhead, nor is He an impersonal force, but is the Father as He works among men for the purpose of sanctification.

The major names attached with this teaching are Noetus, Praxeas, and Sabellius. The latter held to a form of Monarchianism which maintained that the divine monad projected Himself through expansion in successive modes. God was known as Father in creation, as Son in redemption, and as the Holy Spirit in bestowing grace on man. This form of Monarchianism became the prominent modalistic view, and thus the belief in Modalism became identified as Sabellianism.

Modalistic Monarchianism is sometimes referred to as Patripassianism, meaning that the Father suffered, because the Modalists said that the Son was the Father, and since the Son suffered on the cross, the Father suffered likewise.

The historic position of Modalism is very similar to the doctrinal position of modern Oneness theology. 
Arianism 

Although this teaching had its origin in Lucian of Antioch, its most famous propagator and developer was Arius of Alexandria, from whence it bears its name. Arius taught that since God is immutable, His essence cannot be communicated to any other. This being so, the Son and Holy Spirit could not be considered to be God. Jesus was said to be the first creation of God. In turn, Jesus created everything else. The famous cry of the Arians concerning Jesus was, "There was once when he was not." He was divine, but not deity. The Spirit was also created, receiving "his being from the Father through the Son." Only the Father was eternal and immutable. The Son and Spirit were not consubstantial, coeternal, or coequal with the Father. 
Trinitarianism 

The Trinitarian doctrine states that there are three persons within one God: God the Father, God the Son, and God the Holy Ghost. According to this view monotheism is maintained by confessing God’s one essence (ousia), but it is also said that this essence consists of three distinct persons (hypostasis), or subsistencies. "Trinity" simply means "triunity," expressing the nature of the three-in-one God. The Trinity is not viewed as three separate gods, but as one God with a three-fold personality.  Each subsistence or personality (person) is coequal, coeternal, and consubstantial with the other two. Each is fully God in His own right, yet God could not exist without the Father, Son, and Holy Ghost in unity. God’s one essence is ontologically three-fold. As Calvin Beisner has said, "…there is one God who is a being composed of three individuals, the Father, the Son, and the Holy Spirit, all of who are to be worshipped as the same God, and who share in the same substance or essence."

The Trinity is an inseparable, perfect union, in which each member shares in the work of the other, but there are some unique characteristics that belong to each member personally. The distinguishing characteristic of the Father is that He is unbegotten, the Son is begotten, and the Spirit is proceeding from the Father. Functionally, there is subordination in the Trinity, but only as God works among mankind for the purpose of redemption. The Father functions as the head. The Son is subject to the Father, and the Spirit is subject to the Son. Ontologically, however, the Trinity is coequal, with no one member of the Trinity being greater or less than the other two. Ultimately this triunity of God is said to be a mystery not fully comprehensible to man. 
Tritheism 

Tritheism understands the Father, Son, and Holy Ghost to be three separate Gods, not merely three distinct personalities within one God. There is not one essence in God’s being, but there are three essences, unified in some manner. Each Person in the Trinity is similar to the other two, but are as radically separate as three individual men are separate one from another. 

    -Jason Dulle, Understanding the Father Son and Holy Spirit, www.apostolic.net/biblical studies
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